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ber may be made up with civilians, so long as there are not more than
twenty altogether in both laws.]
The rest of the number, namely fifty, shall severally diligently attend
lectures in and learn arts, or philosophy and theology. We allow however
that two of them may employ themselves and attend to the science of
medicine, as long as he shall be an actually regent doctor in that faculty,
and two others the science of astronomy only.
We do not wish however that anyone should turn to the faculty of
medicine without the will and consent of the warden and the dean of the
faculty of theology, and that only if he has first really incepted in the
faculty or science of arts, and completed the course prescribed in the
University of Oxford. And we wish that these students in the faculty of
medicine, unless actually regent doctors in the same.faculty, shall pass to
the study of theology and become proficient in the same;
Decreeing and also ordaining that above and beyond the number of
one warden and seventy scholars aforesaid there shall be always and continuously ten priests and three clerks, paid servants of the chapel aforesaid, daily serving in the same, of sufficient learning and good standing
and upright life, having good voices and sufficiently instructed in reading and singing; also sixteen boys sufficiently taught to read and sing, as
is below more fully expressed in our other statutes.
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St. Augustine (354-430) is well known as one of the four great teachers
or Fathers of Latin Christendom. Together with Ambrose, Jerome, and
Pope Gregory the Great he exerted, through his voluminous writings,
a tremendous influence on medieval thought. His career from teacher of
Latin rhetoric to Christian convert is recorded in his famous Confessions. He became bishop of Hippo in north Africa and composed numerous works of Christian apologetics, including the City of God which
demonstrated God's providence in history. The Encbiridion, written in
421 and widely read in the Middle Ages, was a "handbook"
of Christian
doctrine, an epitome of the Christian epic.
Chapter IV. The questions propounded by Laurentius.
You are anxious, you say, that I should write a sort of handbook for you,
which you might always keep beside you, contai~ing ans.we:s to the
questions you put, viz.: what ought to be man's chIef. end 10 life; what
he ought, in view of the various heresies, chiefly to aVOId; to what extent
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religion is supported by reason; what there is in reason that lends no
support to faith, when faith stands alone; what is the starting-point, what
the g~al, of religion; what is the sum of the whole body of doctrine;
what IS the sure and proper foundation of the catholic faith. Now, undoubtedly, you will know the answers to all these questions, if you know
thoroughly the proper objects of faith, hope, and love. For these must be
the .chief, nay,. the. exclusive objects of pursuit in religion. He who speaks
aga1O~t these IS either a total stranger to the name of Christ, or is a
heretic. These are to be defended by reason, which must have its starting point either in the bodtly senses or in the intuitions of the mind. And
what we have neither had experience of through our bodily senses, nor
~ave been able to :each through the intellect, must undoubtedly
be be~eved on the .te.stlmony of t.hose WItnesses by whom the Scriptures,
Justly call~d divine, were written, and who by divine assistance were
enabled, either through bodily sense or intellectual perception, to see or
to foresee the things in question.
Chapter

V. Brief answers to these questions.

Moreover, when the mind has been imbued with the first elements of
that fa!th which worketh by love, it endeavours by purity of life to attain
unto sIght, where the pure and perfect in heart know that unspeakable
beauty, the full visjo~ of which is supreme happiness. Here surely is an
answer to your question as to what is the starting-point,
and what the
goal: we begin in faith, and are made perfect by sight. This also is the
sum of the whole body of doctrine. But the sure and proper foundation
of the catholic faith is Christ. "For other foundation," says the apostle,
"can no man lay than that is laid, which is Jesus Christ."
Chapter

VII. The Creed and the Lord's Prayer demand the exercise

of faith, hope, and love.
For you have the Creed and the Lord's Prayer. What can be briefer
. to hear o~ to read? What easier to commit to memory? When, as the
result of ~1O,the human race ~~s groaning under a heavy load of misery,
a.n~ w~s 10 urgent need of divine compassion, one of the prophets, antJclpatlOg the time of God's grace, declared: "And it shall come to pass,
that whosoever shall call on the name of the Lord shall be delivered."
Henc~ the ~ord's Prayer. But the apostle, when, for the purpose of commen?lOg this very grace, he had quoted this prophetic testimony, immediately added: "How then shall they call on Him in whom they have
not believed?" Hence the Creed. In these two you have those three
graces exemplified: faith believes, hope and love pray. But without faith
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the two last cannot exist, and therefore we may say that faith also prays.
Whence it is written: "How shall they call on Him in whom they have
not believed?"
Chapter IX. What we are to believe. In regard to nature it is not necessary for the Christian to know more than that the
goodness of the Creator is the cause of all things.
When, then, the question is asked what we are to bel~eve in regard to
religion. it is not necessary to probe into the nature of thl?gs, as was done
by those whom the Greeks call physici; nor need we be 10 alarm lest the
Christian should be ignorant of the force and number .of the elements,the motion, and order, and eclipses of the heavenly bodies; the form of ~he
heavens, the species and the natures of animals, plants, stones, founta~ns,
rivers, mountains; about chronology and distances; the signs of commg
storms; and a thousand other things which those philosophers either have
found out, or think they have found out. For even these men themselves,
endowed though they are with so much genius,. burning with ~eal,
abounding in leisure, tracking some things b~ the aid of hun:an conJecture, searching into others with the aid.s of history .and expenence, have
not found out all things; and even their boasted discoveries are. o~tener
mere guesses than certain knowledge. It is enough for the Christian to
believe that the only cause of all created things, whether heavenly or
earthly, whether visible or invisible, is the goodness of the Creator, ~he
one true God; and that nothing exists but Himself that does not denve
its existence from Him; and that He is the Trinity-to
wit, the Father,
and the Son begotten of the Father, and the Holy Spirit proceeding from
the same Father, but one and the same Spirit of Father and Son.
Chapter XXVI. Through Adam's sin his whole posterity were corrupted, and were born under the penalty of death,
which he had incurred.
Thence, after his sin, he was driven into exile, and by his sin the whole
race of which he was the root was corrupted in him, and thereby subjected to the penalty of death. And so it ~appens ~hat all descended from
him and from the woman who had led him into sm, and was condemned
at the same time with him,-being the off-spring of carnal lust on which
the same punishment of disobedience was visited,-were tainted with. the
original sin, and were by it drawn through divers erro~s and suffen~gs
into that last and endless punishment which they suffer 10 common wlt.h
the fallen angels, their corrupters and masters, and the partakers of their
doom. And thus "by one man sin entered into the world, and death by
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sin; and so death passed upon all men, for that all have sinned." By " he
world" the apostle, of course, means in this place the whole human race.
Chapter XXVII. The state of misery to which Adam's sin reduced
mankind, and the restoration effected through the
mercy of God.
Thus, then, matters stood. The whole mass of the human race was
under condemnation, was lying steeped and wallowing in misery, and
was being tossed from-one form of evil to another, and, having joined the
faction of the fallen angels, was paying the well-merited penalty of that
impious rebellion. For whatever the wicked freely do through blind and
unbridled lust, and whatever they suffer against their will in the way of
open punishment, this all evidently pertains to the just wrath of God.
But the goodness of the Creator never fails either to supply life and vital
power to the wicked angels (without which their existence would soon
come to an end); or, in the case of mankind, who spring 'from a condemned and corrupt stock, to impart form and life to their seed, to
fashion their members, and through the various seasons of their life, and
in the different parts of the earth, to quicken their senses, and bestow
upon them the nourishment they need. For He judged it better to bring
good out of evil, than not to permit any evil to exist.
Chapter XXXIII. Men, being by nature the children of wrath,
needed a Mediator. In what sense God is said to
be angry.
Now, as men were lying under this wrath by reason of their original
sin, and as this original .sin was the more heavy and deadly in proportion
to the number and magnitude of the actual sins which were added to it,
there was need for a Mediator, that is, for a reconciler, who, by the offering of one sacrifice, of which all the sacrifices of the law and the prophets
were types, should take away this wrath. Wherefore the apostle says:
"For if, when we were enemies, we were reconciled to God by the death
of His Son, much more, being reconciled, we shall be saved by His life."
Now when God is said to be angry, we do flot attribute to Him such a
disturbed feeling as exists in the mind of an angry man; but we call His
just displeasure against sin by the name "anger," a word transferred by
analogy from human emotions. But our being reconciled to God
through a Mediator, and receiving the Holy Spirit, so that we who were
enemies are made sons ("For as many as are led by the Spirit of God,
they are the sons of God"): this is the grace of God through Jesus Christ
our Lord.
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Chapter LVI. The Holy Spirit and the Church. The Church is the
temple of God.

J

And now, having spoken of Jesus Christ, the only Son of God, our
Lord, with' the brevity suitable to a confession of our faith, we go on to
say that we believe also in the Holy Ghost,-thus completing the Trinity
which constitutes the Godhead. Then we mention the Holy Church.
And thus we are made to understand that the intelligent creation, which
constitutes the free Jerusalem, ought to be subordinate in the order of
speech to the Creator, the Supreme Trinity: for all that is said of the
man Christ Jesus has reference, of course, to the unity of the person of
the Only-begotten. Therefore the true order of the Creed demanded that
the Church should be made subordinate to the Trinity, as the house to
Him who dwells in it, the temple to God who occupies it, and the city
to its builder. And we are here to understand the whole Church, not that
part of it only which wanders as a stranger on the earth, praising the
name of God from the rising of the sun to the going down of the same,
and singing a new song of deliverance from its old captivity; but that part
also which has always from its creation remained stedfast to God in
heaven, and has never experienced the misery consequent upon a fall.
This part is made up of the holy angels, who enjoy uninterrupted happiness; and (as it is bound to do) it renders assistance to the part w~ich is
still wandering among strangers: for these two parts shall be one In the
fellowship of eternity, and now they are one in the bonds of love, the
whole having been ordained for the worship of the one God.
Chapter LXIV. Pardon of sin extends over the whole mortal life of
the saints, which, though free from crime, is not
free from sin.
But the angels even now are at peace with us when our sins are pardoned. Hence, in the order of the Creed, after the mention of the Holy
Church is placed the remission of sins. For it is by this that the Church on
earth stands: it is through this that what had been lost, and was found, is
saved from being lost again. For, setting aside the grace of baptism,
which is given as an antidote to original sin, so that what our birth imposes upon us, our new birth relieves us from (this grace, however, takes
away all the actual sins also that have been committed in thought, word,
and deed): setting aside, then, this great act of favour, whence commences man's restoration, and in which all our guilt, both original and
actual, is washed away, the rest of our life from the time that we have
the use of reason provides constant occasion for the remission of sins,
however great may be our advance in righteousness. For the sons of God;
as long as they live in this body of death, are in conflict with death. And
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although it is truly said of them, "As many as are led by the Spirit of
God, they are the sons of God," yet they are led by the Spirit of God,
and as the sons of God advance towards God under this drawback, that
they are led also by their own spirit, weighted as it is by the corruptible
body; and that, as the sons of men, under the influence of human affections, they fall back to their old level, and so sin. There is a difference,
however. For although every crime is a sin, every sin is not a crime. And
so we say that the life of holy men, as long as they remain in this mortal
body, may be found without crime; but, as the Apostle John says, "If we
say that we have no sin, we deceive ourselves, and the truth is not in us."
Chapter LXV. God pardons sins, but on condition of penitence, certain times for which have been fixed by the law of
the Church.
But even crimes themselves, however great, may be remitted in the
Holy Church; and the mercy of God is never to be despaired of by men
who truly repent, each according to the measure of his sin. And in the
act of repentance, where a crime has been committed of such a nature as
to cut off the sinner from the body of Christ, we are not to take account
so much of the measure of time as of the measure of sorrow; for a broken
and a contrite heart God doth not despise. But as the grief of one heart
is frequently hid from another, and is not made known to others by
words or other signs, when it is manifest to Him of whom it is said, "My
groaning is not hid from Thee," those who govern the Church have
rightly appointed times of penitence, that the Church in which the sins
are remitted may be satisfied; and outside the Church sins are not remitted. For the Church alone has received the pledge of the Holy Spirit,
without which there is no remission of sins-such, at least, as brings the
pardoned to eternal life.
Chapter LXXXIV. The resurrection of the body gives rise to numerous questions.
Now, as to the resurrection of the body,-not a resurrection such as
some have had, who come back to life for a time and died again, but a
resurrection to eternal life, as the body of Christ Himself rose again,-I
do not see how I can discuss the matter briefly, and at the same time give
a satisfactory answer to all the questions that are ordinarily raised about
it. Yet that the bodies of all men-both those who have been born and
those who shall be born, both those who have died and those who shall
die-shall be raised again, no Christian ought to have the shadow of a
doubt.
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Chapter XCIX. As God's mercy is free, so His judgments are just,
and cannot be gainsaid.
Now after commending the mercy of God, saying, "So it is not of him
that willeth, nor of him that runneth, but of God that showeth mercy,"
that he might commend His justice also (for the man who does not obtain mercy finds, not iniquity, but justice, there being no iniquity with
God), he immediately adds: "For the scripture saith unto Pharaoh, Even
for this same purpose have I raised thee up, that I might show my power
in thee, and that my name might be declared throughout all the earth."
And then he draws a conclusion that applies to both, that is, both to His
mercy and His justice: "Therefore hath He mercy on whom He will
have mercy, and whom He will He hardeneth." "He hath mercy" of His
great goodness, "He hardeneth" without any injustice; so that neither
can he that is pardoned glory in any merit of his own, nor he that is
condemned complain of anything but his own demerit. For it is grace
alone that separates the redeemed from the lost, all having been involved
in one common perdition through their common origin.
Chapter CXI. After the resurrection there shall be two distinct kingdoms, one of eternal happiness, the other of eternal
misery.
After the resurrection, however, when the final, universal judgment has
been completed, there shall be two kingdoms, e.a~hwith its own. d~stinct
boundaries, the one Christ's, the other the Devil S; the one consisting of
the good, the other of the bad,-both, however, consisting of angels and
men. The former shall have no will, the latter no power, to sin, and
neither shall have any power to choose death; but the former shall live
truly and happily in eternal life, the latter shall drag a miserable existence
in eternal death without the power of dying; for the life and the death
shall both be without end. But among the former there shall be degrees
of happiness, one being more pre-eminently happy than another; and
among the latter there shall be degrees of misery, one being more endurably miserable than another.
Cl.apter CXVIII. The four stages of the Christian's life, and the four
corresponding stages of the Church's history.
When, sunk in the darkest depths of ignorance, man li~es accor?i~g t~
the flesh, undisturbed by any struggle of reason or conscience, this IShIS
first state. Afterwards, when through the law has come the knowledge
of sin, and the Spirit of God has not yet interposed His aid, man.' striving.
to live according to the law, is thwarted in his efforts and falls mto con-
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scious sin, and so, being overcome of sin, becomes its slave ("for of
whom a man is overcome, of the same is he brought in bondage"); and
thus the effect produced by the knowledge of the commandment is this,
that sin workerh in man all manner of concupiscence, and he is involved
in the additional guilt of wilful transgression, and that is fulfilled which
is written: "The law entered that the offence might abound." This is
m~n's s.eco~d state. But if God has regard to him, and inspires him
WIth faith 10 God's help, and the Spirit of God begins to work in him,
then the mightier power of love strives against the power of the flesh;
and. although there is still in' the man's own nature a power that fights
agamst him (for his disease is not completely cured), yet he lives the life
of th~ just by faith, and l~vesin righteousness so far as he does not yield
to evil lust, but conquers It by the love of holiness. This is the third state
of a man of good hope; and he who by stedfast piety advances in this
course, shall attain at last to peace, that peace which, after this life is over,
s~all be perfected in the repose of the spirit, and finally in the resurrecnon of the body. Of these four different stages the first is before the law,
the second is under the law, the third is under grace, and the fourth is in
full and perfect peace. Thus, too, has the history of God's people been
ordered according to His pleasure who disposerh all things in number,
and measure, and weight.
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. AUGUSTINE
says (Contra Faust. xix): It is impossible to keep men
together in one religious denomination, whether true or false, except
they be united by means of visible signs or sacraments. But it is necessary
for salvation that men be united together in the name of the one true
religion. Therefore sacraments are necessary for man's salvation.
I answer that, Sacraments are necessary unto man's salvation for three
reasons. The first is taken from the condition of human nature which is
such that it has to be led by things corporeal and sensible to things spiritual and intelligible. Now it belongs to Divine providence to provide for
each one according as its condition requires. Divine wisdom, therefore,
fittingly provides man with means of salvation, in the shape of corporeal
and sensible signs that are called sacraments.
The second reason is taken from the state of man who in sinning subjected himself by his affections to corporeal things. Now the healing
remedy should be given to a man so as to reach the part affected by
disease. Consequently it was fitting that God should provide man with
• The quotations from the English translation of the Summa Theologica of St.
Thomas Aquinas are reproduced with the permission of Benziger Brothers, Inc.,
publishers and copyright owners. Vol. II, p. 1351; vol. III, pp. 1616, 1635.

